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Fr. Cantalamessa reflects upon the anointing of the Spirit upon Christ and the Church drawing out wisdom from the Fathers to illuminate what Scripture says of the Baptism of the Lord and the sharing of Christians in the anointing of Jesus, the anointed Christ.

St. Irenaeus sees the Holy Spirit as getting accustomed to dwelling among human beings in Christ, 'he had..to be humanized and historicized in Jesus, so as to be able, one day, to sanctify all human beings from within their human condition' writes Cantalamessa, who also quotes Cabasilas, 'Between us and the Spirit of God there was a double wall of separation: that of nature and that of the will corrupted by evil; the former was taken away by the Saviour with his incarnation (and, we may add, with his anointing), and the latter with his crucifixion, since the cross destroyed sin. Both obstacles being removed, nothing further can now impede the outpouring of the Holy Spirit on all flesh' p15. 'The Lord received a perfumed ointment on his head, so that he could breathe incorruptibility on the Church' St. Ignatius of Antioch.

Origen says pagans of his day asked 'how can one man, who for good measure lived in an obscure township in Judea, fill the world with the perfume of the knowledge of God, as you Christians say (cf. 2 Cor 2:14)?' He answered - through the anointing of the Spirit shared with Christians.

It is the perfect obedience of Christ that is at the root of the once for all redemption brought to all ages and people by the Spirit. 'A created will has so far expanded as to welcome the entire will of God within itself. Jesus' power springs from here'. It is a power that counters that of Satan, someone whose devices the Church needs to wake up to. 'St. Catherine of Siena once said, we need someone to utter "a roar" over the body of Holy Church, lusty enough to wake up the children lying asleep within her' p29.

'We believe the devil exists, but we do not believe in him; he is an object, and for good measure a negative one, of our faith, like sin and hell, not the cause or end of it. We establish no personal relationship with him, as we do with Christ when we say, "I believe in Jesus Christ!".p34

The kerygma, according to the author, 'has an assertive, authoritative character, not a discursive, dialectical one' i.e. Jesus is Lord! He hints at a necessary back peddling from the institutionalisation of Christianity following Constantine through which the fides quae (the things to be believed - catechesis) have carried the day against the fides qua (the act of faith - evangelization). The miracle of coming to faith has less stress today than the completeness and orthodoxy of the content of the faith itself.

The book ends by a great underlining of the priority of prayer and openness to the Spirit 'The Church is not a rowboat driven forward by the strength and skill of the arms of those who are in her, but a sailboat driven by the wind which blows it along "from above"…caught by the "sail" of prayer' p62 

